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Identity, Violence
and Peace

person’s identity is a social and psychological construct. Though we talk

about the identity of a person as something innate and immutable, it is

hardly so. Often, it is a product of chance and circumstances. This contingent
nature of identity is often forgotten leading to very unpleasant social, psychological
and wider consequences.

In this issue of Pax Lumina, we focus on identity and its relation to violence, and
therefore, to peace.

It may be mentioned here that a person may have many identities, and all these
identities do not necessarily lead to conflict and violence. In fact, exploration of some
of these identities is part of peacebuilding efforts. Artistic and scientific identities
belong to this category.

We should also remember here that identity, though playing a great part in asserting
aperson's self-worth, is not solely an individual affair. When the halo of a particular
identity spreads to others of similar persuasion, a sort of emotional fermentation
takes place often with deleterious repercussions for the rest of the society.

For example, most wars between countries are caused by heightened national
identities. But this is not confined only to wars between countries. Today, we find
that the re-discovery of ethnic and religious identities causes a lot of social tension
and conflicts. Our contributors have written about some of these identity conflicts in
different parts of the world, and indicated possible peacemaking efforts undertaken
by themselves or witnessed by them.

It may be relevant to mention at this point that whenever a person or a group
of persons consider an identity or a set of identities to be one of all-consuming
importance, it is quite likely that conflicts and violence will follow. This, I think, is
a lesson all peaceworkers and peacebuilders have to keep in mind.

Conflicts and violence arise for various reasons, psychological as well as structural.
Identification of these reasons and trying to find ways of dealing with them are
crucial steps in the resolution of conflicts. Most unresolved conflicts will lead to
violence. Therefore, it is important for the peaceworker to be empathetic to the
emerging situation.

In the following pages of this issue of Pax Lumina, you can find stories of compassion
in action from our contributors cutting across barriers of nationality, culture, religion
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and marrying other economic, social and ethnic variables. In transforming conflict
situations into possibilities of reconciliation, as the reports from the field indicate,
the role of women as peacebuilders stands out. The report of Fr. Walter Fernades
clearly illustrates this. Similar stories are reported from other parts of the world too.

Let us pause for a moment here and reflect on the question: Is there a cultural
association of violence with masculinity? I invite the readers to contemplate this
question without getting into ideological silos. Anyway, many men and some women
consider physical power and its attendant violence to be desirable human qualities.

This thinking is the root cause of violence. However, as we have found with our
work with Pax Lumina, there is a large number of people working in different parts
of the world, both men and women, motivated neither by power, nor money, nor
fame — Pax Lumina offers none of these anyway — but inspired by the attraction of
peace, and they make our work meaningful.

To summarise, unbridled identities tend to lead to violence, but conscious human
choice can help each one of us to eschew the path of violence and lead a life of

fulfilling peace.

Edith Stein was a young student of Husserl when she wrote her thesis ‘On the
Problem of Empathy’ at the age of 25 in 1916. Today, even after a century of
philosophical debates and physical violence, empathy is neither intellectually clear
nor emotionally accessible to human beings. The cobwebs of violence surrounding
identities are a case in point. And what is the solution leading hopefully to peace?

It is, as Edith Stein had realised a hundred years back, empathy.

It is high time we realised this.
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fimportance is the fact

that the conflict has

existed for decades and

attempts have been
made to impose a law on the
hill areas to change its land
ownership pattern. The tribes
have resisted these attempts
and have been demanding
the sixth schedule, but they
have been granted some
concessions under Article
371C of the Constitution.

‘ ttacks on Christians’ is how many
headlines present the ongoing clashes
in Manipur. It is not surprising
because many churches and chapels

and a few temples or Meitei sacred places

have been attacked thus giving the conflict a

communal colour.

In reality, it is a decades-old ethnic conflict
resulting from the complex ethnic relations
and land management systems of Manipur.
The State has three main ethnic families, two
of them predominantly Christian Naga and
Kuki tribal groups and the third mostly Hindu
non-tribal Meitei who are 53 percent of the
population of 2.86 million in 2011 (estimated
to be 3.6 million today) and live on 10 percent
of its land in the valley.

The Naga and Kuki tribes together are 40 percent
of the population living on 90 percent of the
land in the hills. That land includes most forests
that are 67 percent of the State’s landmass.
The Meiteis complain that they cannot own
land in the hill areas since it is tribal, while
the tribals can own land in the valley. They
want land in the hills but the tribes counter
that the Meiteis monopolise jobs as well as
economic and political power in the State so
they should have no right over land above what
they have in the Valley. In reality some poor
Meitei families lived in the hills and some well
off tribal families lived in the valley before the
present conflict. The valley based leaders do
not necessarily represent the poor.

Of importance is the fact that the conflict
has existed for decades and attempts have
been made to impose a law on the hill areas to
change its land ownership pattern. The tribes
have resisted these attempts and have been
demanding the sixth schedule but they have
been granted some concessions under Article
371C of the Constitution.

For six decades the conflicts around this issue
have taken the form of highway blockades,
strikes and shutdowns. The Nagas and the Kukis
have joined hands to oppose these moves but
have a conflict among themselves around land.
When during World War I the Kukis refused to
go to Europe as porters for the British army the
latter attacked them. After the Kukis lost the
Anglo-Kuki war of 1917-19, the British regime
evicted them from their land, dispersed them
in different areas of the Northeast and spread
the canard that the Kukis were nomads who
went around occupying land belonging to other
tribes. Most communities accept that myth
and view the Kukis as refugees with no right
over the land. That stand further complicates
the conflict and ethnic relations.
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Some years ago, a few Meitei leaders decided
that the only way to gain access to tribal land
is for themselves to acquire the tribal status.
Some of them approached the Manipur High
Court on this issue. On March 27, a single judge
bench ordered the Government of Manipur to
recommend Meitei tribal status to the Union
Government.

The Supreme Court has since sent the case back
to a larger bench of the high court, but the
damage has been done. Side by side, on April 26
the State government used a 1966 notification
declaring that Kuki land in Churachandpur
district was forest land and evicted some of
them. Added to it was the pretext that the
Kukis were growing poppy which they do but
as pawns in the hands of masterminds whom
the State did not touch.

These events combined to light the fuse of the
decades-old tension. The Kukis reacted to their
eviction. But violence began on May 3 when the
Nagas and Kukis staged a joint demonstration
against the high courtjudgement on the Meitei
tribal status. The demonstration was attacked
and violence began.

Three features distinguish this conflict from
the past ones. First the Nagas and Kukis joined
hands to oppose the Meitei tribal status, but the

hese events indicate

that the conflict was

well planned, funded

and executed by people
in power. Those who have
followed the events believe
that, often the police were
mute spectators. Even the
chief of the army has stated
that militant organisations
were not involved in the
conflict.

LIS ety soLUTION
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Kukis were singled out for attacks. However,
the organisers failed to turn it into a Naga-
Kuki conflict.

Second, all through the decades it remained
an ethnic conflict fought through blockades
and strikes. For the first time religious places
were attacked in an attempt to divert attention
from the real issues, and give the conflict a
communal turn.

Third, eye witnesses claim to have seen gangs
of 200 young men coming from Imphal on
motorbikes to places around 50 kilometres away
to attack churches. They would have been paid
and organised for a definite purpose. Side by
side, rumours were spread about Meitei women
being raped by the Kukis in Churchandpur. That
could justify atrocities.

These events indicate that the conflict was
well - planned, funded and executed by the
people in power. Those who have followed
the events believe that, often the police were



|l through the decades
it remained an ethnic
conflict fought through
blockades and strikes.
For the first time, religious
places were attacked in an
attempt to divert attention
from the real issues, and give
the conflict a communal turn,

mute spectators. Even the chief of the army
has stated that militant organisations were not
involved in the conflict. However, continuation
of the conflict seems to have encouraged the
militants to intervene.

Moreover, over the last few years, the civil
society groups of all three communities that
could facilitate a dialogue between them have
been sidelined, and the violent groups seem

to have taken their place. Whether intended
or not, the organisers have succeeded in
intensifying the ethnic divide. People who were
involved in facilitating a dialogue between the
communities do not see much hope in the near
future. Ethnic feelings have turned into hatred
with no possibility of an immediate dialogue.

One can ask whether there is a link between the
court case, evictions and the conflict organised
by some powerful political elements. Moreover,
the security operations against the militants
during the last few decades have resulted in
increased tension between the communities.
But after this conflict, the security forces with
immense powers under the Armed Forces Special
Powers Act have taken centre stage.

Simultaneously, some signs of hope are visible.
First, not all the Meiteis took part in the conflict,
and some of their leaders and thinkers came
out openly against it. The houses of a few of
them were attacked because of it and they are
in hiding.

During the conflict, there are instances like
that of Kuki women forming a human chain to
prevent attacks by their men on the Meiteis in
Churachandpur. In the neighbouring Moirang,
Meitei parents and students blocked the gate
of a Jesuit school to prevent attacks on it by
the armed group. These are some of the many
instances that give hope that a beginning can
be made towards reconciliation.

Second, despite attempts to turn the Nagas
against the Kukis, a few Naga outfits, including
a militant group and political leaders from
Nagaland, visited some Kuki villages with relief
material to show their solidarity with them.
The Chief Minister of Nagaland sent a massive
consignment of relief to the Kuki majority in
Kangpokpi district. The Naga outfits based in
Manipur are silent, but have not opposed the
Kukis. These actions are rays of hope that a
beginning can be made in bringing the Nagas
and the Kukis together at first, and eventually
work with the enlightened Meitei elements
towards a dialogue.

Walter Fernandes is Director, North Eastern
Social Research Centre, Guwahati.
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at is abundantly

clear, however, is

that the conflict
has affected every stratum
of society in profound
ways that cannot be
explained by a local frame
of reference alone. Even as
commentators coalesce
around two poles -
separate arrangement
(for tribals) and
territorial integrity - it
bears reiteration that
the current violence will
have a cascading effect
on generations of people
in the Northeast.

he current violence in Manipur is

unprecedented in its intensity and

perseverance for over two months

since it started on May 3, 2023. It has
brought devastation, anger, and resentment of
akind that has few parallels in the 21st century
in Northeast India.

As the national media enlists commentators to
explain the origins of the violence, one is left
with analytical puzzles that are both polarising
and personal. Grievances had, indeed, been
simmering among sections of civil society for
a long time. It is also correct to assume that
events in Myanmar have some role to play in the
insidious narrative of outsiders and locals that
were otherwise not commonplace in Manipur.

It gets progressively difficult to articulate from
here: How can a State — with its monopoly
over violence, surveillance, and intelligence
gathering — fail to control armed violence

PEALCE 1

between two groups for so long? How will the
people of Manipur recover from this tragedy?
In the face of such massive obstacles, how can
one hope for peace and justice for those who
have been affected?

What is abundantly clear, however, is that the
conflict has affected every stratum of society in
profound ways that cannot be explained by alocal
frame of reference alone. Even as commentators
coalesce around two poles — separate arrangement
(for tribals) and territorial integrity — it bears
reiteration that the current violence will have
a cascading effect on generations of people in
the Northeast.

People on the Ground

Conflicts in Northeast India are hard to navigate,
especially when they happen. However, many of
us have an instinctive ability to reach out and
see how to protect our friends and families. I
was supposed to join my comrade Dr Akam
Longchari for the Newmai News Network
lecture that was organised by the industrious
veteran journalist Witoubou Newmai.

‘ Pax Lumina 4(4)/2023

~
el



N | pax Lumin 4a)/2023

~

The event was to have taken place on May 4,
and both of us looked forward to meeting old
friends and colleagues, one of whom had written
an excellent essay about the dangers posed by
the Chief Minister’s brinkmanship on the issue
of reserve forests and poppy cultivation. [ had
to pull out of the workshop at the last minute,
but as news about troubles came in from Lamka
and Imphal, there were several frantic phone
calls to ascertain if travel within the State was
possible at all.

Very soon, all of us were sharing news and
unverified videos. In my WhatsApp group
comprising different cohorts of former schoolmates
spread across the world, someone requested that
we exercise caution when sharing images. All of
us abided by the request since we understood
the incendiary effect that news might have in
fuelling the conflict. However, as it became
clear that the government would resort to an
internet shutdown, heart-breaking images
and short videos found their way into mobile
phones and our collective conscience.

As my comrade joined a convoy to make it
out of Imphal’s Mantripukhri to Kohima the
following day, my phone was inundated with
requests for support from friends and students
who had families both in the Imphal valley
and the hill districts. Most interactions were
of concern, but many were about setting the
record straight on the sequence of events. This
strand would dominate later.

hese two vignettes

are part of a

larger narrative
of counterinsurgency,
where the Indian State has
systematically militarised
all aspects of civic life.
They are not unrelated
and have to be seen as
points on a spectrum.

However, as all of us scrambled to find refuge for
our friends and families, we were also reminded
of the devastating impact of several decades of
brutal counterinsurgency campaigns on the
people of Manipur.

Counterinsurgency and
Alienation

One of the founding principles of modern
counterinsurgency is the reorganising of
socio-political life into manageable silos by
the government and armed forces. The two
vignettes below testify to this process. In an
interview with a news portal during the early
stages of the conflict, the respected human
rights activist Babloo Loitongbam emphasised
that potentially violent political mobilisation
had happened earlier in the Imphal valley.



He mentioned the burning of the Assembly in
2001, where he explained that old civil society
organisations among the predominantly Meitei
community had taken great pains to ensure that
no tribal person was attacked. Babloo said that
the old civil society had since been sidelined by
the current government. He then mentioned
the militarisation of two Meitei revivalist
organisations that had stepped in to fill the
void and criticised the Indian government for
not having a coherent policy on people fleeing
persecution in Myanmar.

Almost at the same time, the Indian media and
some Meitei political commentators had begun
to repeat stories about SoO groups who were
attacking impoverished Meitei villagers in the
foothill areas of certain districts. SoO stands for
‘Suspension of Operations’, a military term that
is applied to the many small groups of armed
militants from the Kuki-Zo groups who had
agreed to put down their firearms. They were
being monitored jointly by the union government
and the Manipur government, as far back as
2008. The terms of the agreement included the
creation of an autonomous territorial council
for the Kuki community.

These two vignettes are part of a larger narrative
of counterinsurgency, where the Indian State
has systematically militarised all aspects of
civic life. They are not unrelated and have to
be seen as points on a spectrum. Ever since the
Indian army was sent into operations in the
Naga territories within the State (in the 1950s

and 1960s), various communities in Manipur
have experienced untold violence and hardships
that have become all-pervasive, creating great
social and economic inequalities within and
among communities.

In place of humane relationships and the
fostering of solidarity between peoples, decades
of counterinsurgency have led each community
to look upon their neighbours with suspicion.
More to the point, it is painfully clear that
the outcome of militarisation is that the State
and its forces are not seen as neutral. Instead,
communities have had to provide security to
their members by reclaiming arms. It is difficult
to turn back from such a political place.

Healing

All too often, those of us seeking justice after
traumatic events such as the one unfolding
today, look towards powerful people to restore
law and order. They indeed have a role to play.
However, this is also a time to listen to those
who seek healing through their poems, stories,
and art. At times like these, we are unable to see
people’s trauma outside of the collective and
we tend to reduce individuals into becoming
ciphers of their communities.

Poets, writers, and most often, teachers have
the unique ability to overcome this predicament
by whispering their messages for peace and
justice against the maelstrom of angry voices
demanding retribution. They speak of a future
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ooking to the future,

we need to move away

from the sequence-
of-events analytical lens
to view what is happening.
Instead, we ought to
understand the present
devastation as the
outcome of a plurality of
cumulative grievances
that have evolved.

where people from different communities might
have the opportunity to go to mixed schools,
build relationships, and even dream of living
together.

As we look to the future, both immediate and
distant, those of us who continue to care about
friends and family will need to confront the
enormity of our tasks. Children will need to
return to school, people will have to find security
and food within the relief camps. In time, they
will also hope to rebuild their lives outside the
camps, and most of all, ordinary people will
need to display extraordinary courage to trust
dialogue, conversations, and each other.

Researcher Asojiini Rachel Kashena, while
reflecting on the trauma of the Kuki-Naga
conflict in the 1990s, writes that women (often
widows) and children feel a sense of desolation

at such times. She recounts the power of sharing
stories of pain and endurance in the journey
of healing. That could be one possible pathway
to pursue in the future.

Conclusion

Looking to the future, we need to move away
from the sequence-of-events analytical lens
to view what is happening. Instead, we ought
to understand the present devastation as the
outcome of a plurality of cumulative grievances
that have evolved. As we seek accountability
from elected representatives and demand our
institutions deliver justice with immediate
effect, we also need to pause and ensure that
we leave room for dialogue in the future.

A dialogue between intellectuals and ideologues
would also have to include the voices of our
poets, teachers, students, and writers. It is such
avision of peace and justice — one that centres
on the seemingly silent multitude - that will
bring healing and hope in equal measure.

Reference:

Kashena, Asojiini Rachel. 2017. Enduring
Loss: Stories from the Kuki-Naga
Conflict in Manipur, NESRC onograph
Series — 2, Guwahati: North Eastern
Social Research Centre.

Sanjay Barbora is Professor, School of Social
Sciences and Humanities, Tata Institute of
Social Sciences, Guwahati Campus.
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eligious differences partitioned India into
two, kept Ireland divided, and made Timor
secede. Cultural differences separated East
Pakistan from the West and brought Bangladesh
into existence. Ideological differences broke Korea
into North and South. Ethnic differences separated
Yugoslavia into several different states, broke up
the Soviet Union into pieces, and Assam into seven
States. Linguistic differences divided many States
of India that were together during British rule.
Colour differences kept the Whites and Blacks
apart in South Africa.

anipur is burning. For people
at a distance, two backward
communities are in a senseless

conflict. We, humans, are slow
learners. The West is beginning to learn. Tensions
with new migrants are increasing. Europe has
woken up late to the resoluteness of identities,
cultures, and religions. The European Union
is struggling to integrate people with other
worldviews and religious outlooks like the
Turks, Algerians or Pakistanis.

Cultural distance is a significant concept, says
Oxford scholar Paul Collier. When there are not
enough people in a society to understand the
force of ethnicity and culture, and are skilled
in building bridges across cultural distances,

explosive situations arise as they did in London,
Madrid, and Vienna. Paris is burning. Le Pens
and Silvinis (and Amit Shahs!) only aggravate
the situation. Pope Francis’ ‘Fratelli Tutti’ (All
Brothers) was a response to such situations.

We could look back at what happened after the
Cold War ended. The Soviet Empire collapsed
and broke up into pieces across ethnic and
languagelines. The Letts, Lithuanians, Estonians
and Ukrainians claimed their own separate
ethnic and cultural identities. Slovenia broke
away from Yugoslavia and Bosnia went up in
flames. Azerbaijan's tensions with Armenia
increased. The Slovaks parted ways from the
Czechs. Inter-ethnic brutalities in Hutu-Tutsi
clashes, and even between Christians, shocked
the world.

Failure to Integrate Has Its Price

Religious differences partitioned India into two,
kept Ireland divided, and made Timor secede.
Cultural differences separated East Pakistan
from the West and brought Bangladesh into
existence. Ideological differences broke Korea into
North and South. Ethnic differences separated
Yugoslavia into several different States, broke
up the Soviet Union into pieces, and Assam
into seven States. Linguistic differences divided



he immediate reason for tribal anxiety that
led to the conflict was the Meitei demand for
tribal status which would have opened the
entire tribal belt for their occupation. There was
also the fear that Christian tribals might lose their
tribal status. Here is where Manipuri Hindutva
masterminds took the initiative in pushing the
Hindu Rashtra frontier under instruction
from the High Command.

many States of India that were together during
British rule. Colour differences kept the Whites
and Blacks apart in South Africa.

Coming closer to our immediate situation like
in Manipur, when neighbouring ethnic groups
that have been living in relative isolation among
themselves until recent times move ahead into
the wider world, there is a period of uncertainty.
People feel that their identities have to be re-
defined and relationships with neighbouring
ethnic groups sorted out. Competing interests
of other communities can lead to tensions. Such
tensions are built on perceptions of political,

economiic, or cultural exploitation of one group
by a stronger one. Some of these may be true
and some exaggerated.

New Roles, New Tensions

Historically, the Meiteis, who were introduced to
Hinduism only in the early eighteenth century,
enjoyed the dominant position in Manipur,
their Rajas claiming authority over the Nagas
and Kukis on the hills, though it remained
merely nominal.
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The British defined the borders and gave a
measure of autonomy to tribal communities.
They allowed Baptist missionaries to evangelise
and educate the tribal communities on the
hills. Catholics entered Manipur only after
Independence.

English education gave an advantage to the
tribal Christians who, after Independence,
moved quickly into leadership positions and
entered in strength into the bureaucracy.

Hindu Meiteis grew anxious and felt their
privileged position being eroded, with members
of the Naga and Kuki communities moving
into senior positions in the bureaucratic and
political order. They used to look down upon
the tribals as compliant subordinates.

So, there arose an eagerness in the Meitei
community to re-affirm their dominant position
and widen their areas of influence. Tribal
communities look at Meiteis as already enjoying
enormous powet, as they form the majority in the
Legislative Assembly and occupy major decision-
making positions in the Executive. However,
Meiteis feel confined to Imphal Valley, which
is about 10-12 percent of the geographical area
of Manipur. One needs to be aware, of course,
that much of the space that the tribals occupy
is barren hills and unusable slopes.

Hard Days for Kuki-Chin Tribes

When we refer to the Kukis, we are referring to
the entire Kuki-Chin family of tribes (including
the Mizos, Hmars, Paites, Gangtes, Zos, and

others) who are spread over the northern hills
of Myanmar, South Manipur, Mizoram, parts
of Assam, and the Chittagong Hill Tracts of
Bangladesh. The political lines that the British
drew, have placed them today in three different
nations.

The Kuki-Chins are, undoubtedly, going through
hard times these days. They are trying to
defend themselves against the military junta
in Myanmar. They are facing troubles with
the armed forces in Bangladesh. They have
lost their homes in the Imphal Valley, and are
on the defensive both in the Kangpokpi and
Churachandpur areas.

Biren Singh, the Manipur Chief Minister, claims
to be in an anti-narcotic war against the Kukis.
Others see it as a free hand given to Meitei
armed groups to have their way with the fragile
Kukis, branding them as illegal immigrants and
drug trafficking terrorists. Both the State and
Central governments approve of it. While official
sources speak of 120 deaths, knowledgeable
authorities speak of hundreds who have lost
their lives. More than 60,000 have fled their
homes, and some 350 relief camps are trying
to cater to their needs. The loss of property on
both sides has been enormous.

A Pre-Planned Disaster

The immediate reason for tribal anxiety that
led to the conflict was the Meitei demand for
tribal status which would have opened the entire
tribal belt for their occupation. There was also
the fear that Christian tribals might lose their



hat we need today are peacemakers who are

sensitive to cultures, understand differences

in collective psychology, vibrate with people
in distress, and have a healing touch. Much work will
have to be done in relief work, medical assistance,
counselling sessions, trauma treatment; return and

rehabilitation of the displaced, re-building of
inter-community relationships, and re-establishment
of full normalcy.

tribal status. Here is where Manipuri Hindutva
masterminds took the initiative in pushing the
Hindu Rashtra frontier under instruction from
the High Command. By turning the majority
community against the Christian minority,
Biren Singh won the approval of Delhi and
Nagpur, while promoting the interest of his
Meitei community.

More than 500 churches were pulled down in a
matter of 36 hours, as though pre-planned. The
way sacred objects and images were smashed
has been depressingly humiliating. The BJP
masterminds exercise control over every move,
while the armed forces remain mere onlookers.

Modi’s silence and indifference, Amit Shah
appearing after 26 days, the inaction of armed
forces despite violence in their presence, and
Biren Singh remaining in office despite the
disaster, can only be seen as the implementation
of a Grand Strategy. ‘Get the work done’ seems
to have been the instruction.

What elsewhere would have been described as
‘civil war’ has been dismissed by the Supreme
Court as a mere law-and-order’ issue. Northeast
Students’ Organisation senses a hidden agenda.
Modi remains silent, moves abroad, and returns
to attend to other trifles, totally unconcerned
about Manipur’s agony. The world shudders!

The Great Mission Ahead

There seems to be a cessation of violent incidents
with the RSS-Sangh Parivar call for peace, after

45 days of conflict. There was an interfaith appeal
for peace in Imphal on June 5. Appeals have
come from prominent individuals, associations,
and civil bodies, in Manipur, in the Northeast
region, and the rest of India. But all these efforts
have failed. But we do not give up.

The greater the resistance, the greater the effort.
Peace appeal is followed by an appeal for the
creation of an atmosphere for dialogue; then
finally, the actual dialogue when authorities
and decision-makers take over.

What we need today are peacemakers who are
sensitive to cultures, understand differences in
collective psychology, vibrate with people in
distress, and have a healing touch. Much work
will have to be done in relief work, medical
assistance, counselling sessions, trauma treatment;
return and rehabilitation of the displaced, re-
building of inter-community relationships,
and re-establishment of full normalcy. They
look like distant dreams!

But nothing is impossible for those who trust
in the Lord!

Archbishop Thomas Menamparampil is
the former Archbishop of Guwahati.
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he children’s names were taken away, their
languages not allowed, their traditional braids
cut, and their traditional rituals disallowed.
In the name of education for trades, many of the
schools were more like work houses. Gathered
together in close quarters, many children suffered

from diseases.

anada has been undergoing a
process of Truth and Reconciliation
to move toward a widespread and
deeper acknowledgment of historical
mistreatment of Indigenous Peoples and toward
societal and governmental changes which more
fully respect Indigenous cultures and rights.

As a non-Indigenous person, I have been
learning about my heritage as a Settler and my
responsibility to become a better citizen of a
more enlightened Canada and to live into Right
Relations with Indigenous Peoples.

Indigenous Peoples of Canada include First
Nations people, Métis (people descended from
French fur trappers of the 17th-19th centuries
and Indigenous women) and Inuit (people of
the Arctic). In 2021, 1.8 million people (five
percent of the Canadian population) were
Indigenous. The percentage is on the increase
in this century.

Justice Murray Sinclair

In 2008, The Truth and Recondiliation Commission
of Canada was established as part of the
settlement of class action suits against the
federal government and churches on behalf of
Indigenous survivors of the residential school
system for the physical, sexual, emotional,
spiritual, and cultural abuse. This resulted in
the Indian Residential Schools Settlement
Agreement, which included the creation of the
Truth and Reconciliation Commission.

“We have described for you a mountain, we have
shown you the path to the top. We call upon you
to do the climbing.” These were the passionate
words of Chief Commissioner, Justice Murray
Sinclair at the issuing of the final report of
the Truth and Reconciliation Commission of
Canada (TRO). [https://quakerservice.ca/news/
canadian-friends-service-committee-welcomes-
the-report-of-the-truth-and-reconciliation-
commission/].

The multi-volume 2016 TRC Report includes a
350-page executive summary with 94 Calls to
Action addressing numerous areas of society. The
report documents the experience of residential
schools and its impacts. In so doing, it shows
the arrogance and serious harm caused by the
European belief in racial, cultural, and religious
superiority.

The Commission interviewed thousands of
residential school survivors. For more than a
century (1870’s to 1990’s), the federal government
partnered with Christian churches to operate
more than one hundred residential schools ‘to
take the Indian out of the Indian’. Sixty percent
of the schools were run by Roman Catholic
entities. Approximately, 150,000 Indigenous
children were removed and separated from their
families and communities to attend residential
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N response to the Calls to Action, non-Indigenous

Canadians like myself are learning to better appreciate the

peoples who have lived on this land since long before the
Europeans arrived, to learn about their culture and arts, to
foster reinvigorating Indigenous languages, and especially
to learn about their life-giving, land-centred spirituality.

schools. Children were separated from their
families for many years (sometimes home for
the summer, sometimes not).

The children’s names were taken away, their
languages not allowed, their traditional braids
cut, and their traditional rituals disallowed.
In the name of education for trades, many
of the schools were more like work houses.
Gathered together in close quarters, many
children suffered from diseases. Medical care
was inadequate, especially since the schools
were built in isolated areas so that families
could not visit and to prevent runaways. Some

children died.

Recent discovery of unmarked mass graves near
multiple schools has drawn attention to these
truths, truths always known by Indigenous
Peoples now finally verified and publicized.
Now is the time to honour these children and
the survivors who suffered throughout their
adult lives.

Survivors report not fitting in at school, and
years later not fitting in either on the Reserve
or in the cities among non-Indigenous people.
The system’s legacy has been widespread
post-traumatic stress, alcoholism, substance
abuse, suicide, and disrupted parental practices
within today’s Indigenous communities, and
entrenchment and perpetuation of derogatory
inferior views of Indigenous people.

It has been a shock to recognize in such detail
how my privileged status as a Settler has
been based on deprivation, denigration, and
family disruption of fellow citizens. Not at all
consistent with the Canada I'd come to know
as being about family as a source of stability,
intergenerational transmission and connecting
with God.

In response to the Calls to Action, non-Indigenous
Canadians like myself are learning to better
appreciate the peoples who have lived on this
land since long before the Europeans arrived,
to learn about their culture and arts, to foster
reinvigorating Indigenous languages, and
especially to learn about their life-giving, land-
centred spirituality.



National Centre for Truth and Reconciliation [https://nctr.ca/]

Cultural education into the diversity of Indigenous
ways in Canada is necessary for ethical reasons.
It is also timely, perhaps essential, given the
Climate Crisis. Indigenous land-based practices can
be central to efforts to save life on earth during
these times —i.e., respecting interconnectedness
of all life, living in relationship to Mother
Earth, and assessing community needs into
the seventh generation.

Societal changes in the seven years since the TRC
Report include enhanced efforts to settle land
claims. Steps in this regard are painfully slow.

Media outlets highlight cultural contributions
by Indigenous individuals as well as Indigenous
communities. Sections for Indigenous authors
are featured in libraries and bookstores;
professional education includes more attention
to diverse Indigenous cultures; newspapers and
the Canadian Broadcasting Corporation (CBC)
feature Indigenous events and individuals.
In the arts, Indigenous artists and authors
are winning awards, and their works shown
in exhibits and performances. Universities
are increasingly offering courses and degree
programs in Indigenous Studies — available to
both Indigenous and non-Indigenous students.
Teaching of Indigenous languages is especially
key for young children, with elders in the
classrooms to pass on cultural practices as well.

Media are more likely to employ specific
Indigenous names for towns and regions as well
asincudingindividuals’ Indigenous names along
with their English or French names. Preferred
representations of Indigenous First Nations’
community names are more frequently used in
the news and in signage (e. g., Haudenosaunee
replacing Iroquois, Mi'kmaq replacing Micmac).

With regard to the Arts, my university McMaster
is proud to have appointed an Indigenous woman
as Chancellor. Santee Smith-Tekaronhidhkhwa
is an internationally recognized leader in the
performing arts, a multidisciplinary artist and
producer from the Kahnyen'kehaka (Mohawk)
Nation, Turtle Clan from Ohswé:ken (Six Nations
of the Grand River, Ontario).

I have made some progress this spring with
new learning. As aleader of Hamilton Agingin
Community (a mutual support group of seniors),
I set out to consult Indigenous experts to talk
to us about the lives of Indigenous seniors
in our region. With the assistance of new
colleagues, we were able to present a two-hour
virtual workshop in which three Indigenous
consultants spoke to us about seniors living
on nearby Reserves and also urban seniors
living in Hamilton.

Like many older Settlers, I have had very little
contact with Indigenous individuals. The key
message from the Indigenous speakers was
that Truth and Reconciliation can best be
accomplished if we open our hearts to listen
carefully. In order for our group members to
become acquainted with Indigenous individuals,
the speakers invited us to take part in selected
seniors’ activities on reserve and at the local
Friendship Centre. In the coming year, we will
be following up on these opportunities (i.e.,
monthly potluck lunch, storytelling, gardening,
beading) to listen and learn. We are grateful
for the invitation. We are on our way up the
tall mountain.

Resources

Jesuit Forum (2021). Listening to Indigenous Voices:
A Dialogue Guide on Justice and Right Relationships
https://jesuitforum.ca/dialogue_guides/listening-
to-indigenous-voices/

What are Truth and Reconciliation Commission’s 94
Calls to Action? Accessed July 7, 2023: https:/
www.reconciliationeducation.ca/what are-truth-
and-reconciliation-commission-94-calls-to-action

Beyond 94: Truth and Reconciliation in Canada https://
www.cbc.ca/newsinteractives/beyond-94?&cta=1

Ellen Ryan is Professor Emeritus, McMaster
University in Hamilton, Ontario, Canada.
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SOCIAL IDENTITIES
1O ATTAIN PEACE




ocial identity is a realisation of inter-societal
uniqueness that lies among the people of
different social groups which occurs through
self-comparison. It is through social identities that
one can come to discover the differences
among the social groups.

ocial identity is composed of many

elements. It defines a person in a social

group through self-comparisons with

other people in other social groups.
According to political scientist Alexander Wendt
(1994), social identities are ‘sets of meanings
that an actor attributes to itself while taking
the perspective of others, that is, as a social
object.

The functionality of the sets of meanings is
to give the identification of the person. That
is, they are meant to give a sort of identity or
social description of that person. They give a
social category of the person about his or her
group as he or she differs from others. As such
the set of meanings gives a collective identity
of ‘who we are.” Social identity expresses a
social definitive stature or nature of a person
as contrasted to ‘Who am I’, which defines
personal identity.

Furthermore, social identity is a realisation of
inter-societal uniqueness that lies among the
people of different social groups which occurs
through self-comparison. It is through social
identities that one can come to discover the
differences among the social groups.

Political scientist James. D. Fearon (1999)
has described two vital criteria through which
social identities can be differentiated beyond
their nominal descriptions. He notices that
implicit or explicit membership rules that
govern the inner system of the group and sets

of characteristics are two main hinges through
which we come to realise the social identities
of different social groups.

The former criterion exposes that each social
group has its own rules and regulations by
which the members have to abide. Members
adhere to the demands of that social group by
adhering to the rules. People who assert their
social identities as an African or a student
implicitly show that they subscribe to the values
or customs or way of living of that particular
culture which they align themselves with.

Anybehaviour that is against the rules disqualifies
the person’s sense of belonging to that social
group. Whereas the former criterion deals
with membership rules, the latter implies that
people in the same social group have the same
characteristics that define their way of life; the
common characteristics unite them in how
they live together. The people share common
traits such as a belief system, language, tribe
and religion.

Social identities in different social categories
have salient advantages. They can act as a tool
in promoting peace and conflict resolution.
For instance, national identity as an example
of social identity builds a spirit of patriotism
and nationalism.

Educator William Bloom in his masterpiece,
‘Personal Identity, National Identity, and
International Relations’ (1990) has defined
national identity as that condition in which a
mass of people have made the same identification
with national symbols [have internalised the
symbols of the nation.
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Thatis, people in a social class such as nationality
feel inspired and loved by one another. They
come to love their belonging (their country
or the values system that is attached to that
country). This spirit of belonging forms a
personality character of working hard within
aperson in the social group. Thus, this reflects
unity among the people and indirectly exposes
peace among the people. In this way, social
identity plays a role in creating peace among
the people.

Though social identities can play a role in
promoting peace among people, they can yield
conflicts among people of different social classes.
The conflicts, perhaps, are likely to occur at the
inter-social group level. For example, if occupants
of a social group can overly concentrate on their
social identities, that is, if participants of the
groups can focus on their identities without a
spirit of objectivity or accommodation, social
identities can lead to different personality and
social disorders. These can lead to violence
among the groups.

Among personality disorders such as having a
stereotypic mindset (bias or prejudice) towards
other social groups, there is also the disorder
of having a reduced view of other social groups
while on the other hand magnifying our social
groups. This feeling results in a superiority
complex among the people.

Superiority complex manifests in the feeling
that our social group, culture, tribe and society

is the best among all other social groups. Such
feelings place our culture on top of others. This
feeling latently visualises that other social groups
have to be ready to look at us. In addition, by
thinking with a superiority complex, our culture
is the centre of focus and we demand others to
emulate us in almost every aspect.

The consequences of such feelings towards a
peaceful coexistence are catastrophic. We stop
recognising the goodness and uniqueness in
other social groups. The other groups become
minors compared to our social groups. The
consequences of a superiority complex affect
the way we relate with others and in fact, we
even think that any harm that we can do to
other social groups does not affect us. We can
eventually look at others as mere objects.

In Uganda, some of the tribal-ethnic conflicts
have been caused by such feelings of one social
group undermining other groups. By way of
illustration, in a tribal conflict between Bakonjo
and Bamba in 2012 in Kasese (Western Uganda),
cattle thefts in Northern Uganda were done by
the Lengi ethnic tribe of the Acholi ethnic group.

In the former example, the Bakonjo looked at
the Bamba as minors to them. Like the Bakongo
people, the Lengi people view the Acholi people
as not supposed to have cattle. To the Lengi,
all cattle must belong to them not the Acholi
people thus cattle grabbing is done by the Lengi
on the Acholi people.

On another ground, in Uganda, other people
confidently say that the occupants of the other
tribe start to think at the age of 40 years. Such
a mentality of minimisation among the social
groups can lead to unnecessary violence among
them because the culture that is despised
might choose to restore their dignity through
violent means.

Political journalist Bridget Johnson also views
the causes of the genocide 0of 1994 in Rwanda on
the same line of looking at other social groups
with diminutive lenses. In her article, ‘Why
Is There Conflict Between Hutus and Tutsis?’
Bridget elaborates, “Generally, the Hutu-Tutsi
strife stems from class warfare, with the Tutsis
perceived to have greater wealth and social
status (as well as favouring cattle ranching
over what is seen as the lower-class farming
of the Hutus).



f occupants of a social group can overly
concentrate on their social identities, that
is, if participants of the groups can focus on
their identities without a spirit of objectivity or
accommodation, social identities can lead to
different personality and social disorders. These
can lead to violence among the groups.

This example shows how thinking that our
social groups are the richest, and best among
others can lead to conflicts. The group that is
looked at as the non-best can prove its strength
by fighting back and hence the rise of social
conflicts.

The Way Forward

To overcome all violence that comes from social
identities, there is a need to transcend one’s
social categorisations. We have to look at our
social groups as unique in terms of differences
from other social groups. This kind of positive

viewing of our groups is important. However,
we have to recognise the uniqueness of other
groups. This can create space for us to look
with positivity at the other groups.

It acknowledges that our culture or race is
not perfect in totality; other social groups
are not perfect in themselves. As such, we
come to understand that they have something
which we can learn from. In the long run, this
mentality will spearhead coexistence, respect,
and accommodation of one another.

All social groups need to look at others to
complement and complete them in their
weaknesses. This thinking can occur once we
look at other social groups without bias and
stereotypic mindset which negates almost
everything that we see in other cultures.

Once cultures and nations have accepted
complementarity among themselves, then it
implies that we open the bridges of unnecessariness
that we see in other cultures. Each culture will
feel important and great in the face of other
cultures. With this kind of thinking, the social
identity that we acquire from social groups will
be a source of peace and conflict resolution in
our societies.

Filex Nimanya is perusing theological
studies at Hekima University, Nairobi.
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hat Bosnia's

state-building

has created

are relations of
clientelism based on affiliation
to ethnic political parties,
making this ethno-national
identification a constant
in the post-Dayton system.
There are many moments in
Bosnia-Herzegovina's post-
war politics that show the
barriers imposed by identity
politics to the prospects of
sustainable peace.

osnia-Herzegovina’s state-building and
its effect on prospects for sustainable
peace have become a decade-long
discussion about identity politics and
peace in the Balkans. Emerging from a civil
war marked by genocide, ethnic cleansing and
a society divided along ethno-religious lines,
Bosnia-Herzegovina began its post-conflict
history with the 1995 Dayton peace agreement.

Not only was this accord brokered by the
international community as a conflict resolution
strategy to stop the war, but it also became a
blueprint for state and peace-building in the
former Yugoslavian territory. Dayton conceived
Bosnia as a consociational federation, following
an empirical model by Dutch-American political
scientist Arend Liphart.

It focused on an institutional prescription for
divided societies, giving priority to collectivities
rather than individual citizens in its institutional
setup and political dynamics. This was in contrast
to the majoritarian formula established in non-
consociational societies.

The agreement was signed in Dayton, Ohio
on November 21, 1995, putting an end to the
1992-1995 war in Bosnia-Herzegovina and
dividing the country into two entities: a Serb
Republic (Republika Srpska) and a Croat-Bosniak
federation, adding to that an autonomous
region known as the Brcko district, governed
by an international administration.

The Dayton’s annexes established the structure for
identity politics: annexe VI became the country's
constitution and established a consociational
package that deemed Serbs, Croats and Bosniaks
in the country as constitutive peoples while
relegating those who did not identify with these
groups as second-class citizens, and barring
them from political life.

Dayton’s constitutional consociationalism may
have been an incentive for conflict resolution
but it has also cemented the war’s ethno-
nationalist and social exclusionary features
as key components to power-sharing. This has
prompted various political and socio-economic
crises in the war's aftermath, with few avenues
left for citizens to engage in any form of political

agency.
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What Bosnia’s state-building has created are
relations of clientelism based on affiliation
to ethnic political parties, making this ethno-
national identification a constant in the post-
Dayton system. There are many moments in
Bosnia-Herzegovina’s post-war politics that
show the barriers imposed by identity politics
to the prospects of sustainable peace.

The first era would be the immediate years
after the Dayton agreement, which saw the
heavy political powers of the international
community. Institutions such as NATO, the
Organisation for Security and Co-operation in
Europe and several UN agencies were in charge
of tasks such as peacekeeping, the development
of an electoral system, policy development and
reform, establishment of a civil society sector
and economic reconstructions among others.

The UN’s Office of the High Representative
(OHR) had consolidated decision-making,
mainly via the Bonn Powers (this empowered
the OHR to adopt binding decisions and remove
public officials from office), to dismiss Bosnian
politicians considered hostile to the spirit of
the Dayton agreement.

By 2006 and up to 2014, the effect of this
international heavy-handedness ended in alack
of cooperation from politicians in Republika

n recent years, the

continuous rise of identity

politics and ethno-religious

rhetoric has maintained
the negative atmosphere
surrounding Bosnian politics.
During various electoral
seasons, a proposal for the
creation of a third ethnic
entity for Croats has been
rumoured within Croat
political circles. This shows
an inclination in further
administrative and political
divisions.

Srpska (RS) to processes of political reform
and their reluctance to support any initiative
towards constitutional change. As the distance




between international and local politicians grew
wider, anew era emerged with less international
involvement, a diminished visibility for the OHR,
amore indirect European Union (EU) accession
process and an increase in ethno-nationalist
political parties with strong rhetoric aimed at
maintaining ethno-religious divisions within
society through fear of the ethnic other.

The year 2014 marked an important point in
Bosnian politics, through the April protests,
which saw citizens uniting against politicians
for the first time, demanding a prompt recovery
from the socioeconomic crisis and stagnant
politics that had marked the functioning of
the Dayton state. This ended in a famous set of
plenums where citizens denounced corruption
and issues of socio-economic justice against
ethno-political parties. Sadly, the protests
lost their momentum through episodes of
vandalism, hooliganism and police violence
that ended in a reduction of citizens’ demands
and the conquering of ethnic fear and ethno-
religious divisions.

In recent years, the continuous rise of identity
politics and ethno-religious rhetoric has
maintained the negative atmosphere surrounding
Bosnian politics. During various electoral
seasons, a proposal for the creation of a third
ethnic entity for Croats has been rumoured

within Croat political circles. This shows an
inclination in further administrative and
political divisions. Although this new entity
has not materialised, the message of further
ethnic secession looms on the horizon.

More concerning, Bosnian-Serb politician Milorad
Dodik has constantly campaigned since 2014
for a referendum that can permit a complete
secession of Republika Srpska (RS) as an entity
from Bosnia-Herzegovina, a political act aimed
at breaking the letter of the Dayton agreement.

Apart from this, Dodik has also revamped a
policy of rearmament for RS, another violation
of the Dayton agreement, and has used the
police as pawns within a political contestation
against the EU and other international actors.
Dodik’s politicisation of law enforcement in
RS has meant an increase in members of the
police to transform it into his force.

More recently, the National Assembly in RS
approved a range of amendments to their legal
codes, which would see them stop publishing
decisions made by the OHR in the entity’s official
gazette, making them invalid for the entity. The
context for this decision has been the ongoing
tension between German diplomat Christian
Schmidt (current High Representative) and RS
president Dodik.

What the Assembly’s decision represents is a
complete disregard for the OHR as an institution
overseeing peace-building in Bosnia-Herzegovina
and a political contestation from Serb politicians
towards the legitimacy of Schmidt and the
institution he represents.

Dayton’s emergence as a peace agreement in
Bosnia may have ended the civil strife of the
1990s. However, by cementing ethno-religious
divisions in the country's state-building, it
permitted the rise of identity politics as the
dominant force in Bosnian elections, as well
as various disputes between local nationalist
politicians and the international community,
keeping Bosnia in constant stagnation and crisis.

Louis Francis Monroy Santander is an Assistant
Professor in International Relations, Pontificia
Universidad Javeriana, Colombia.
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am a Puerto Rican.

Puerto Rico, officially the Commonwealth

of Puerto Rico, is a Caribbean island and

unincorporated territory of the United
States with official Commonwealth status.
In unincorporated territories, fundamental
rights apply as a matter of law, but other
constitutional rights are unavailable. As a result,
these territories are often considered colonies
of the United States. This means the United
States Constitution does not fully enfranchise
US citizens residing in Puerto Rico.

Puerto Rico has around 3.2 million residents.
English and Spanish are the official languages.
The settlement of the population in Puerto
Rico goes back to indigenous peoples, namely
Taino, who existed there 4000 years ago. It
was later colonised by Spain following the
arrival of Christopher Columbus in 1493, and
remained a Spanish possession for the next four
centuries. By the 19th century, the Puerto Rican
demographic identity turned to be mixed with
Indigenous, African and European elements.
Puerto Rico became a US territory in 1893.

uerto Ricans have

had US citizenship

since 1917 However,

as residents of an
unincorporated territory,
American citizens of Puerto
Rico are disenfranchised at
the national level and do not
vote for the president or vice
president.

The United States and Puerto Rico began with a
long-standing metropolis-colony relationship. The
Foraker Act of 1900 gave Puerto Rico a certain
amount of civilian popular government, including
a popularly elected House of Representatives.
The upper house and governor were appointed
by the United States.

In the early 20th century, Puerto Rico was ruled
by the US military, with officials including the
governor appointed by the President of the
United States. In 1914, the Puerto Rican House
of Delegates voted unanimously in favour of
independence from the United States, but this was
rejected by the US Congress as ‘unconstitutional’,
and in violation of the 1900 Foraker Act. Puerto
Ricans have had US citizenship since 1917.
However, as residents of an unincorporated
territory, American citizens of Puerto Rico
are disenfranchised at the national level and
do not vote for the president or vice president.

Even though the Commonwealth government
of Puerto Rico has its tax laws, its residents do
not pay U.S. federal taxes. They pay into Social
Security and are thus eligible for all Social
Security benefits upon retirement, but they
are excluded from the Supplemental Security
Income and the Medicaid funding (even though
a small fraction of it is given) it would receive
if it were a US State. Puerto Rico's current and
future political identity has consistently been
a matter of significant debate.
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ven though Puerto Ricans

have US citizenship which

they are proud of, the

majority of the people
feel pride in their Puerto Rican
nationality, regardless of
their racial, ethnic, political,
or economic backgrounds.
Because Puerto Rican
citizenship is internationally
irrelevant.

There have been several protests and attempts
for independence over the decades but in vain.
In May 1948, a bill was introduced before the
Puerto Rican Senate which would restrain the
rights of the independence and nationalist
movements on the island.

Under this new law, it would be a crime to print,
publish, sell, or exhibit any material intended
to paralyse or destroy the insular government;
or to organise any society, group or assembly of
people with a similar destructive intent. It made
itillegal to sing a patriotic song and reinforced
the 1898 law that had made it illegal to display
the flag of Puerto Rico. Anyone found guilty
of disobeying the law in any way is subject to
a sentence of up to ten years imprisonment,
and a huge fine.

The 1950s witnessed revolts in various towns
and cities of Puerto Rico against the United
States. In 1950, the US Congress granted Puerto
Ricans the right to organise a constitutional
convention via a referendum; voters could either
accept or reject a proposed US law that would
organise Puerto Rico as a ‘commonwealth’ under
continued US sovereignty. The Constitution of
Puerto Rico was approved by the constitutional
convention on February 6, 1952.

Since 2007, the Puerto Rico State Department
has developed a protocol to issue certificates of
Puerto Rican citizenship to Puerto Ricans. To
be eligible, applicants must have been born in
Puerto Rico, born outside of Puerto Rico to a
Puerto Rican-born parent, or be an American
citizen with at least one year of residence
in Puerto Rico. There have been many other
revolts and developments in the territory even
in the later years but the full sovereignty of an
independent nation remains a dream.

The nature of Puerto Rico's political identity
and its relationship with the US is the subject
of discussion in Puerto Rico, the United States
Congress, and the United Nations. The basic
question is whether Puerto Rico should remain
an unincorporated territory of the US, become
a US State, or become an independent country.

Even though Puerto Ricans have US citizenship
which they are proud of, the majority of the
people feel pride in their Puerto Rican nationality,
regardless of their racial, ethnic, political, or
economic backgrounds. Because Puerto Rican
citizenship is internationally irrelevant.

Julio Vidaurraza is Professor, University of
Porto Rico at Mayaguez.
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hen people identify strongly with certain
groups, they can create division, hostility,
discrimination, marginalisation, violence
stereotypes and prejudices that

can lead to conflicts.

dentity refers to our sense of who we

are as individuals and as members of

social groups. It is also about how other

people perceive and label us. Moreover,
our interactions with people give us ideas about
other’s identities, so our concept of identity is
also influenced by the culture we come from
(Facing History & Ourselves, 2021).

In the same way, we can understand social
identity as the sense of who you are based on
your membership in certain groups, including
age, economic class, ethnicity, gender, nationality,
language, race, religion, and sexual orientation.

On the other hand, peace means freedom
from war and violence. It also refers to people
living and working together happily without
disagreements (Cambridge Dictionary. 2019).

Identity and peace mainly refer to inter-state wars
and the social impact generated by the conflict
of interest regarding identity. Subsequently, we
can see how a person's religion can determine
different habits and social interactions. When
people identify strongly with certain groups, they
can create division, hostility, discrimination,
marginalisation, violence stereotypes and
prejudices that can lead to conflicts.

To solve this problem, it is necessary to recognise,
respect and embrace different identities. With
this objective in mind, the liberal peace models
were designed to deal with these internal
conflicts in most countries and applied to the
inter-ethnic conflicts ways to build sustainable
peace, justice and reconciliation (Hagg, G.
Kagwanja, P. 2007).

Therefore, different organisations such as
UNESCO and the African Union, ‘have looked
to cultural diversity and expressions of identity
as assets in peacemaking and nation-building’




(Hagg, G. Kagwanja, P. 2007) to manage this
problem. We must take into account that the
world is increasingly becoming more ethnically
diverse, and societies are competing among
themselves (Hewstone. 2015) quoted by
(McKeown, S. Cavdar, D. Taylor, L. 2019).

Evidence of this is given to us by the authors
mentioned above, who exemplify the high levels
of ethnic segregation observed in areas such as
schools or neighbourhoods, and shockingly also
within immigrants and minorities (McKeown,
S. Cavdar, D. Taylor, L. 2019).

In particular, we can talk about Colombia
and all the peace negotiations between leftist
guerrillas and the government over the years.
Supposedly, with the peace agreement signed
by the Juan Manuel Santos administration with
the ‘Revolutionary Armed Forces of Colombia -
People's Army’, there would be no more conflict,
but the reality is much more complex.

Economist Bruno Boccara (2016), talked about
this topic and suggested that it is a result ‘when
a group feels that its identity is under attack’.
So, this is a reason why in Colombia people are
competing among themselves. Furthermore,
another reason for the internal Colombian
conflict is the Venezuelan migration, which
causes intolerance and segregation. Also, there
is the sexism that women suffer from daily.

Alternatively, some ways to promote understanding
and peace is through cultural exchange and
dialogue, because learning about different cultures
and traditions can make people appreciate
diversity, and develop empathy for others.
This aim needs communication, empathy, and
compromise from our societies. As a result, it
would be easier for us to break down stereotypes
and prejudices and create a more inclusive
society that embraces dialogue, negotiation
and reconciliation to heal and forgive.

An example is Finland. The country hasideological
and political identity dimensions connected
to a neutrality policy amidst sustained public
support (Aunesluoma, J. Rainio-Niemi, J. 2016).

Finland built a peaceful society with neutrality
as an identity, contributing to social stability
through more inclusive peace processes and
peaceful resolution of conflicts. The country
takes care of and gives more opportunities

for women, young people and people with
disabilities to participate in problem-solving in
peace and security (Ministry for foreign affairs
of Finland. 2023).

In conclusion, identity and peace are two
interconnected concepts that provide a sense
of purpose to promote peace and allow people
to recognise and respect diverse identities,
through cultural exchange and dialogue.

Aunesluoma, J. Rainio-Niemi, J. (2016). Neutrality as
Identity? Web page: https://www.jstor.org/
stable/26925640

Cambridge dictionary. (2019). Peace. Web page: https://
dictionary.cambridge.org/es-LA/dictionary/english/
peace

Facing history & ourselves (2021). Exploring the concept of
identity. Web page: https://www.facinghistory.
org/resource-library/exploring-concept-
identity#:~:text=Defining%20Identity,may%20
perceive%20and%20label%20us.

Hagg, G. Kagwanja, P. (2007). Identity and peace:
Reconfiguring c